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The GOSPEL

in GENESIS Part 1

OST people tend to read
Genesis as a rapid series
of familiar highlights.

God creates the world in six days.
Everything is good. Adam and
Eve sin and are banished from the
Garden of Eden. Cain kills Abel.
Humanity grows increasingly cor-
rupt, and God sends a global Flood.
Afterward, people gather and build
a tower at Babel instead of spreading
across the Earth.

Then Abraham is called out of
Ur and becomes a great man of faith.
Lot makes a terrible decision to live
in the wicked city of Sodom, which
God destroys. Jacob tricks Esau out
of his birthright and blessing, flees
from home, works for Laban, mar-
ries Leah and Rachel, and fathers 12
sons. Jacob’s favorite son, Joseph, is
betrayed by his brothers, sold into
slavery, falsely accused, imprisoned,
and eventually rises to second in
command in Egypt—saving many
lives, including the very brothers
who wronged him.

Read and emphasized this way,
the first book of the Bible comes
across like a collection of powerful
stories about beginnings, morality,
sin, faith, failure, heroes, and judg-
ment. None of these is technically
wrong, but they are woefully incom-
plete and sadly miss the main point
of Genesis.

Genesis is not meant to be merely
a story of a few random facts about
ahandful of people and events from
the first 2,000 years of history. On
a much more important and deeper
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level, Genesis introduces and care-
fully traces the Bible’s central theme:
the One Who will save the world
from sin and spiritual death. In
Genesis, this One is referred to as

“the Seed.”
SEEDS

HE Hebrew word zera,
translated “seed,” “descen-
dant,” or “offspring,” appears

229 times in the Old Testament.
One-fourth of all occurrences of
this word appear in Genesis.

From a creation science perspec-
tive, Apologetics Press often points
out the importance of the term
“seed” in the Genesis Creation
account. Though evolutionists insist
that over billions of years various
kinds of life must have evolved
from completely different kinds of
life, testable science says otherwise.
The scientific Law of Biogenesis
states that “all life comes from pre-
vious life of its own kind.” Based
upon real, observable, operational
science, humanity knows that this
law is true and without exception,
among plants, animals, and humans.
Interestingly, thousands of years
ago—before humanity recognized
the scientific truth of biogenesis (in
the 1600s by Francisco Redi and
1800s by Louis Pasteur)—Genesis 1
specifically testified that God made
all vegetation “according to its kind...
whose seed is in itself according to
its kind” (1:12; cf. 1:11,29). Thus,
Genesis not only begins with Cre-
ation, but addresses (with complete
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accuracy) reproduction and expecta-
tion: seeds carry life forward, link-
ing the present reality to hopeful
future fulfillment.

However, far more significant
than any botany lesson, Genesis is
fundamentally about another kind
of seed altogether—the Seed Who
becomes the Savior of the world.
This Seed forms the backbone of
Genesis, yet far too often is over-
looked or minimized rather than
recognized as the unifying, central
redemption theme God intended (cf.
Luke 24:27,44; Acts 28:23).

THE SEED PROMISE

ENESIS chapters 1-11 are
not merely to inform us
about Creation, the Flood,

and the Tower of Babel—three of
the most significant events in the
history of the world—but first and
foremost to introduce the reader
to the family through whom the
Messiah would come. The average
person might prefer reading a dic-
tionary to a genealogy, but Bible
genealogies (especially those in Gen-
esis 5 and 11) serve an important
function: guiding the reader from
Adam to Abram. From Genesis
11:26 to the end of this 50-chapter
book, the story focuses principally
on Abram and his descendants.

Obviously, Adam is important
because he was the first human
being on Earth, and one with whom
our holy God had full fellowship
before sin tragically severed it. But
what’s so important about Abram—
one man among (likely) many mil-
lions of people on Earth around the
year 2,000 B.C.? Why does Genesis
1-11 bring us to Abram? And why
is the rest of the book about his
family?

It’s not because Abram was per-
fect. And it’s certainly not because
his family was faultless. On the con-
trary, Genesis records many flagrant
flaws of Abram’s descendants (as
does the rest of the Old Testament).



The one central purpose of Genesis’
focus on Abram and his family is
expressly stated for the first time in
Genesis 12:1-3:
Now the Lord had said to Abram:
“Get out of your country, from
your family and from your

father’s house, to a land that I

will show you. I will make you

a great nation; I will bless you

and make your name great; and

you shall be a blessing. I will bless
those who bless you, and I will
curse him who curses you; and
in you all the families of the
earth shall be blessed.”
In addition to promising Abram
land and a great nation (i.c., many
descendants), God then states the
most significant and stunning
promise: through Abram, ‘all the
Jfamilies of the earth shall be blessed.”
This promise serves as the backbone
of Genesis and is the theme of the
book. The whole world would one
day be blessed through Abram.

In Genesis 18:18, God repeated
this promise involving Abram
(whose name God had changed to
Abraham—17:5), saying, “all the
nations of the earth shall be blessed
in him.” In Genesis 21:12, God
reminded Abraham that this prin-
cipal promise would come through
the son of his old age—Isaac. “[I]n
Isaac your seed shall be called” (cf.
17:19,21). Then to Isaac, God said:
“I]n your seed all the nations of the
earth shall be blessed” (26:4). And
to Isaac’s son Jacob, the Lord said:
“[I]n you and in your seed all the

families of the earth shall be blessed”
(28:14).

This global blessing through
Abraham’s family is anticipated
throughout the Old Testament in
the form of promises, prophecies,
and typology. Once we get to the
first century A.D., not only is this
Abrahamic promise still pondered
by millions, but the identity of this
long-awaited Seed is fully revealed.
Paul wrote: “[T]he Scripture, fore-
seeing that God would justify the

Gentiles by faith, preached the
gospel to Abraham beforehand,
saying, ‘In you all the nations shall
be blessed”” (Galatians 3:8). Indeed,
“to Abraham and his Seed were the
promises made. He does not say,
‘And to seeds,” as of many, but as
of one, ‘And to your Seed, who is
Christ”—]Jesus Christ (Galatians
3:16; cf. 3:1,14,22,26,28).

BEFORE ABRAHAM: THE
PROMISE IN EDEN

HOUGH humanity’s Mes-

siah was promised to come

through Abraham’s family
as early as Genesis 12, the first hint
of a Savior came much earlier in
time—about 2,000 years earlier—
all the way back to the Garden of
Eden.

Critics of the Creator often dis-
parage Him for His judgment upon
sinners—both individuals and
nations. “How could God banish
Adam and Eve from the Garden of
Eden simply for eating fruit from
a forbidden tree? How could God
bring a global Flood upon the
planet and kill nearly every human
on Earth?” However, nearly always
overlooked is the fact that immedi-
ately following the entrance of sin
into the world, our holy God gra-
ciously and mercifully responded to
that dreadfully dark day with a mes-
sage of hope and ultimate victory.
In the middle of God’s pronounced

punishment upon Satan, He said

to him: “And I will put enmity
between you and the woman, and
between your seed and her Seed;
He shall bruise your head, and
you shall bruise His [the Seed’s]
heel”

Someone hurriedly reading Gen-
esis 3:15 and without any knowl-
edge of the unifying seed promise of
Genesis will be perplexed by God’s
statement. However, when this
promise is read in the overall con-
text of Genesis—not to mention the
rest of the Bible—it is crystal clear
what God meant that He would
accomplish through a descendant of
Eve for humanity’s eternal benefit:
Satan’s “head” would be bruised,
while in the process, the One doing
the bruising would hurt His “heel.”

Thousands of years later, the
apostle Paul borrowed from the lan-
guage of Genesis 3:15 while discuss-
ing maintaining unity and peace
when Christians are confronted by
false teachers. He wrote: “The God
of peace will crush Satan under
your feet shortly” (Romans 16:20).
Though the enmity between fol-
lowers of Satan and followers of the
Messiah continues even today, Satan
bruised the Messiah’s heel when He
was crucified on a cross. Yet, at that
very moment, the Seed of woman
was simultaneously crushing Satan
to death through His atoning self-
sacrifice and victorious resurrection.
The whole purpose for Jesus becom-
ing a man was “that through death
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He might destroy him who had the

power of death, that is, the devil”

(Hebrews 2:14).

Genesis 3:15 is the “protoevange-
lium” the first Gospel. It points to
a painful but glorious victory of the
Seed of woman over Satan. And it
was “preached” by a loving God as
soon as humanity rebelled against
Him and sinned.

Paul would later summarize
the victory first promised in Gen-
esis 3:15 when he wrote, “For as
by one man’s disobedience many
were made sinners, so also by one
Man’s obedience many will be made
righteous.... [W]here sin abounded,
grace abounded much more, so that
as sin reigned in death, even so grace
might reign through righteousness
to eternal life through Jesus Christ
our Lord” (Romans 5:19-21).

CONCLUSION: THE GOSPEL
IN SEED FORM

FAR from merely a record of
ancient events or a collection
of moral lessons about early
humanity, Genesis is carefully struc-
tured to trace a single redemptive
theme—the promise of a coming
Seed. Throughout this marvelous
book, the reader’s focus narrows
from the whole world to one family,
and from that family to one ulti-
mate Descendant.

Long before Bethlehem and Cal-
vary, God revealed that sin, death,
and Satan would not have the final
word, but that the ultimate bless-
ing for all nations would come
through this promised Seed. Gen-
esis 3:15 stands as the fountainhead
of that hope, and the rest of Scrip-
ture unfolds its fulfillment in Jesus
Christ.

In “The Gospel in Genesis—Part
2.” we will see how this rich book
continues to develop this promise,
showing that the Seed’s victory
would come through sacrifice, sub-

stitution, and the shedding of blood.
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While evangelists in Scripture are often seen addressing
Scripture-believers, Acts 17 provides a rare instance of a
brief blueprint for evangelizing non-Scripture-believers.

HEN considering the
portrait of evangelism
in the New Testament,

much of what we witness involves
Christians attempting to convert
Jews—those who were already
“Bible-believers” (at least, believers
in the Old Testament). Thus, we see
the Christian evangelists regularly
citing passages from the Old Testa-
ment in an attempt to convince Jews
that, for example, Jesus is the long-
awaited, Old Testament prophesied
Messiah. But what does biblical
evangelism look like when a Chris-
tian teaches a non-Bible-believer?
At various times over the years, we
have witnessed Christians dismiss
the study of Christian evidences
and apologetics, saying things like,
“I didn’t need to study those things
when I was converted. So, I don’t
see the point.” Or, “Studying about
the existence of God, Genesis, and
atheism is not really learning about
Jesus, so that’s not saving souls.” Or,
“All we need is to quote the Bible to
people. That should be all we need

JUNE 2026 R&R 46(6):4

to be saved.” Subsequently, such
individuals fail to promote—much
less teach—the study of apologetics
and Christian evidences.

With such a mindset among
some, should we be surprised to
find that 60-80% of youth are
leaving Christianity today because
their faith has crumbled?' They
are unable to defend their faith
(i.e., because they cannot engage in
apologetics). They have accepted
the lie that there is no evidence for
Christianity (unlike evolution or
the Big Bang Theory, they say) and
that it requires a “blind” faith (i.c.,
they have not studied Christian evi-
dences). With such a mindset being
promoted, should we be surprised to
find that 24% of Americans are now
naturalists, rejecting a God as play-
ing a role in human existence,” or
that 80% of Americans now reject
the inspiration of the Bible?’ Should
we be further surprised to find that
29% of Americans believe the Bible
to be, not only uninspired, but
comprised of a group of man-made
fables, history, and moral precepts?*



Should we be surprised that 58%
of Americans now accept evolution,
rejecting the foundation for the
entire Christian faith—the teach-
ings of the book of Genesis, like a
literal Creation, a literal Adam and
Eve, a first sin in the Garden, and a
global Flood?> The foundations of
the Christian religion in America
have been severely eroded, and, “If
the foundations are destroyed, what
can the righteous do?” (Psalm 11:3).
If a person rejects the inspiration of
the Bible, he will no more be con-
verted when a Christian quotes
from it than the Christian would be
converted to Islam when a Muslim
quotes the Qur'an to him. There are
more fundamental issues that must
first be addressed.

A study of Paul’s evangelistic
approach in Acts 17 is enlightening
when considering how one should
go about attempting to convert
those who do not believe in the
Bible or God. After all, that is pre-
cisely what Paul was called upon to
do that notable day almost 2,000
years ago. In Acts 17:15, we find Paul
being conducted by other Chris-
tians to Athens to commence the
one-day sailing journey to Corinth,
no doubt from the famous Athens
port of Piracus. Before departure
from Athens, however, he had to
await (apparently for some days) the
arrival of Silas and Timothy. Athens
was the great Grecian city of Gentile
philosophers and debaters over the
centuries, including Socrates, Plato,
Aristotle, and Epicurus.

As he waited, he apparently
explored enough of the city to
observe that “the city was given
over to idols” (vs. 16). It comes as
no surprise to read that Paul could
not help but address the issue. Verse
16 says that “his spirit was provoked
within him” over the idolatry, lead-
ing to his daily evangelism in Athens’
public marketplace as he waited for
his colleagues (vs. 17). When some
of the Athenian philosophers heard

Paul, they were intrigued enough
by the new message being conveyed
that they “took him” (“took hold of
him”—vs. 19, ASV, RSV).

They then brought him up the
375-foot ascent to the supreme
council of the Athenians, the Are-
opagus, named for the hill upon
which they met—“Ares’ Hill” (or
Mars’” Hill, using the Roman name
for Ares). Mars’” Hill was the leg-
endary place in Greek mythology
where the other gods put Mars
(Ares in Greek) on trial, accusing
him of murdering the god Posei-
don’s son, Halirrhothius. Here, in
the first century, the Athenian phi-
losophers gathered in the shadow of
the nearby famous Acropolis citadel
and the Parthenon, already in exis-
tence at the time and visible from
the Hill. Paul then has a momen-
tous chance to teach the academics
of the world—the Gentile Ph.D.s
of the first century—the truth. As
it does today, the teachings of the
academics could no doubt trickle
down to the masses over the coming
years, making Paul’s opportunity
an important one. What would
Paul choose to say to these Gentile
academics? The answer is highly
relevant in the increasingly secular
society in which Americans live.

Then Paul stood in the midst of

the Areopagus and said, “Men

of Athens, I perceive that in all
things you are very religious; for

as I was passing through and con-

sidering the objects of your wor-

ship, I even found an altar with
this inscription:

TO THE UNKNOWN GOD.

Therefore, the One whom you

worship without knowing, Him I

proclaim to you: God, who made

the world and everything in it,
since He is Lord of heaven and
earth, does not dwell in temples
made with hands. Nor is He
worshiped with men’s hands,
as though He needed anything,
since He gives to all life, breath,
and all things. And He has made
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from one blood every nation of
men to dwell on all the face of
the earth, and has determined
their preappointed times and the
boundaries of their dwellings, so
that they should seck the Lord, in
the hope that they might grope
for Him and find Him, though
He is not far from each one of
us; for in Him we live and move
and have our being, as also some
of your own poets have said, ‘For
we are also His offspring.” There-
fore, since we are the offspring of
God, we ought not to think that
the Divine Nature is like gold or
silver or stone, something shaped
by art and man’s devising. Truly,
these times of ignorance God
overlooked, but now commands
all men everywhere to repent,
because He has appointed a day
on which He will judge the world
in righteousness by the Man
whom He has ordained. He has
given assurance of this to all
by raising Him from the dead”

(Acts 17:22-31).

Does God (through Paul) teach
the Athenians a Bible lesson? Inter-
estingly, He does not. After all, why
would He? These Gentile philoso-
phers would likely know very little
about the Hebrew Scriptures, if
anything, not being Jews. Much
of the New Testament had yet to
be written. The philosophers had
already made it clear that the things
Paul was teaching—i.c., New Testa-
ment teachings—were new concepts
to them (vss. 18-21). So, of course
they would not have believed in
the Bible, making any quotations
from the Bible irrelevant to them
at that point in their understand-
ing. As logical people, they would
(and should) no doubt first want
proof of the Bible’s inspiration by
God before they would care what it
says. Further, they would not even
know Who the God that inspired
the Bible is (prompting Paul’s com-
ments about that God), much less
believe that He exists.

(cont. on p. 8)
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So, what does Paul choose to say?
Does he encourage them to close
their eyes and simply feel God’s
presence in their hearts? Does he tell
them they must choose to blindly
believe in the God of the Bible with-
out evidence at all? Does he preach
a Bible lesson to them?

He reasons with the Athenians,
giving a defense (apologia) of the
truth. In other words, he engages
in apologetics. He uses logic to help
point them towards the true God,
but he never quotes from Scripture,
since a foundation must first be laid.
Interestingly, in fact, he quotes from
their own philosophers—their own
doctrines. He “meets them where
they are,” starting from the doc-
trines with which they are familiar
and comfortable. He becomes “all
things to all men, that [he] might
by all means save some” (1 Corin-
thians 9:22).

About what does he reason with
the philosophers? Since his audi-
ence is comprised of philosophers,
he uses philosophy. He reasons
with them, alluding to three clas-
sical arguments for the existence of
God: the Cosmological Argument
(vs. 24), the Teleological Argument
(vss. 25-26), and the Intuitional
Argument (vs. 27).° He then briefly
mentions repentance, Judgment
Day, and alludes to Jesus—though
he does not actually use His name
at this point in his evangelism. He
merely calls Him “a man.”” Con-
sidering that he was not primarily
addressing atheists, but polytheists,
his message is not rejected to this
point in Paul’s sermon. Paul finally
works up to the culmination of his
message, briefly mentioning Jesus’
resurrection (again, without men-
tioning Jesus’ name). Here, Paul
is interrupted and, as would be
expected (and which Paul, no doubt,
anticipated—hence waiting until
the end of his speech to mention it),
his audience realizes the significance
of Paul’s claim about Jesus’ resurrec-

tion (implying the reality of life after
death, which the philosophers of the
day staunchly rejected).

What happens? The same things
that happen today in evangelism.
Some mock him (vs. 32). Some are
intrigued but more apathetic, claim-
ing to want to hear more informa-
tion from Paul later (vs. 32). Some
are open to the truth enough to

“join him.” The underlying Greek

suggests they clung closely to him,
joining and associating themselves
with him.® Paul’s goal is met: he (like
Jesus so often did) gave just enough
information to sift those genuine
truth seekers from the group. He
no doubt further instructed those
Gentiles who joined him at that
point (including reasoning about
the Bible’s origin and message, Jesus,
salvation, the Church, etc.). The
result? “[SJome men joined him and
believed [i.e., became Christians],
among them Dionysius the Areop-
agite, a woman named Damaris, and
others with them” (vs. 34). Apolo-
getics works. It converts people. It
is an essential tool in the evangelist’s
arsenal when converting those who
do not already believe in God or His
Word.
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RITICS frequently con-
sign the Bible to the realm
of fable, myth, and fantasy,

populated with characters better
suited for fiction than fact. These
beliefs can be found in various for-
mats, ranging from books and mag-
azine articles to videos on YouTube
and TikTok. Archaeology often
provides an important corrective
to this misunderstanding, remind-
ing us that the people, places, and
events of Scripture are grounded in
real history. Among the most strik-
ing examples is the Black Obelisk of
Shalmaneser III, which provides a
unique contemporary image of an
Israelite king and confirms the exis-
tence of one of the Bible’s most ruth-
less figures: Jehu, son of Nimshi (r.
842-813 B.C.). The infamous mon-
arch appears not only in the biblical
text but also in the annals of one of
the ancient world’s greatest empires.

Jehu ruled the northern kingdom
of Israel during the ninth century
B.C. He served as a commander
in the Israclite army (2 Kings 9:5)
and was anointed by an unnamed
prophet to avenge God’s servants
who had died at the hand of the
wicked queen Jezebel (vs. 7). In
the bloodbath that followed, Jehu
killed king Jehoram of Israel, king
Ahaziah of Judah, Jezebel, and a
large number of priests, prophets,
and worshipers who had aligned
themselves with Ahab (2 Kings

by Osama Shukir Muhammed Amin FRCP(Glasg), CC BY-SA 4.0.
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9:14-10:27).! Following his grisly
victory, Jehu established himself in
the capital city of Samaria and ruled
for nearly three decades.

Jehu was well known to the Assyr-
ians, who mention him in at least
four inscriptions. His name appears
on a monumental bull discovered at
the city of Nimrud (ancient Kalhu,
or biblical Calah)® and in the
Marble Slab Inscription from the
city of Assur,’ both of which men-
tion Jehu makinga tribute payment
to the Assyrian king Shalmaneser
I11. The Kurb2’il Statue, discovered
in the ruins of Fort Shalmaneser
at Nimrud in 1961, refers to trib-
ute payments from Jehu as well as
from the Phoenician cities of Tyre
and Sidon.* The best-known, and
perhaps most interesting, reference
to the Israelite king appears on the
Black Obelisk of Shalmaneser III.

The beautifully preserved Black
Obelisk dates to c. 828-827 B.C.
and was discovered by Sir Austen
Henry Layard at the ancient city
of Calah in 1846. Each of its four
sides contains five panels depicting
foreign rulers bringing tribute pay-
ments to their Assyrian suzerain.
One of these panels shows a bowing
figure amid various officials, whom
the accompanying inscription iden-
tifies as King Jehu. The text says, “I
received the tribute of Jehu (lz-4-a)
(the man) of BitHumr: silver, gold, a
golden bowl, a golden goblet, golden
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cups, golden buckets, tin, a staff of
the king’s hand, (and) javelins.”
Scholars debate whether the bowing
figure is an envoy from Israel or a
picture of Jehu himself (only a rep-
resentation, as the king would not
have personally travelled to Assyria).
Nevertheless, many scholars believe
this is indeed a depiction of the Isra-
elite king, which is the only known
contemporary portrait of any bibli-
cal monarch.

The Bible gives little informa-
tion concerning Jehu’s reign and the
specific conditions under which he
became an Assyrian vassal. Scrip-
ture mentions that the rulers of both
Israel and Judah often sought help
and protection from human rulers
rather than God (2 Kings 15:19-20;
17:3-4; Hosea 7:11; 8:9-10). It would
appear Jehu followed the same path
of political expediency as his peers.
Like many other biblical kings, his
existence is firmly supported by his
appearance in the historical and
archacological records. The same
could be said for roughly half of the
rulers of Israel and Judah.

One potential problem raised
by critics is that Assyrian sources
refer to the king as belonging to
the “house of Omri” (Assyrian Biz-
Humyi), whereas the Bible seems to

Wikimedia Commons photo by Osama Shukir
Muhammed Amin FRCP(Glasg), CC BY-SA 4.0.



depict the two as having no famil-
ial connection—Jehu is a military
commander who takes the throne
in a coup. The Assyrians ordinarily
referred to such usurpers as a “son
of nobody”—in other words, a king
who had no legitimate royal lineage.
Such is the case for Hazael of Aram-
Damascus, who is described as a
usurper in both Assyrian records
and the Bible (2 Kings 8:7-15).
The natural—and unfortunately
predictable—response from some
critics regarding this potential dis-
crepancy is that the Bible simply
made an error. However, Assyriolo-
gist Lawson Younger notes, “The
Assyrians often denoted countries
by the name of the founder of the
ruling dynasty at the time of their
first acquaintance with it...regard-
less of which dynasty was currently
in power.” Thus, this possible con-
tradiction is easily resolved: the
Assyrians referred to the Northern
Kingdom as the “House of Omri”
because they first contacted the
kingdom during the reign of the
Omride dynasty, despite Jehu having
no connection to those rulers.

Not only does the Black Obelisk
confirm Jehu’s existence, but numer-
ous Assyrian inscriptions indicate
his status as a vassal of the mighty
Assyrian Empire. It also places him
firmly within a historical frame-
work consistent with both biblical
and Assyrian chronology. Together
with other Assyrian inscriptions,
it confirms the political realities
described in Scripture and reminds
us that biblical figures were real
people living in a real world. Jehu’s
story is yet another reminder that
Scripture’s claims stand up to scru-
tiny and that the Bible is rooted, not
in myth, but in reality.

ENDNOTES
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Hazael of Damascus killed Jehoram
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others. On this point, see Kenneth A.
Kitchen (2003), On the Reliability of
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WIDESPREAD misconcep-

tion that has characterized

ociety is the idea that mar-

riage does not actually occur until
“consummation” occurs via sexual
relations. However, the Bible does
not concur with this misconception.
Marriage is not sex. Sexis a privilege
or benefit of marriage—an activity
that God intends to be confined
within the marriage relationship.
Whether two people are married
has nothing to do with whether
they are engaging in sexual rela-
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tions. Two people can be legally and
scripturally married without ever
engaging in sexual relations—even
as pre-marital sexual relations do
not make the participants married
to each other. The notion of “con-
summating” the marriage—as if the
marriage is not yet in effect until
sexual intercourse—is an unbibli-
cal notion. God requires people to
be scripturally married before they
engage in sexual relations. Hence,
sexual intercourse is not what deter-
mines marriage.



A person who is impotent, or
physically incapable of having sexual
intercourse (e.g., a quadriplegic), can
still be legally and scripturally mar-
ried—though unable to engage in
sexual relations. A young man who
marries a girl and then is immedi-
ately shipped off to war, without a
wedding night or honeymoon, is
still legally married. If he dies in
battle, his wife is his legal widow.
“Marriage” is defined as “the legal
union of a man and woman as hus-
band and wife.” That means that
marriage is an arrangement between
two people who have mutually con-
sented to be married to each other at
a specified time and place, in com-
pliance with whatever civil legali-
ties are required to formalize and
enact the marriage (i.e., a ceremony,
license, etc.—provided the govern-
ment does not enact unbiblical
policies). It is an arrangement that
involves many aspects in addition to
sex—cohabitation being but one of
those aspects.

Further, if marriage occurs at
the point of the act of sex, a person
would have to sin to get married—
since the sexual foreplay/touching/
arousal that a couple engages in as
the prelude to sexual intercourse
is defined in Scripture as “lascivi-
ousness” (Galatians 5:19; Ephesians
4:19) for those not already married
to each other.

Every culture/society has a
moment in time when a couple is
considered to be married. In Ameri-
can civilization, that moment has
historically been when the preacher
or Justice of the Peace says: “I now
pronounce you man and wife.” All
parties concerned—witnesses as
well as the couple—understand
and recognize that they are mar-
ried at that point. Even the signing
of the marriage license is a mere
after-the-fact formality to comply
with state record keeping. But the
couple is officially married. If not,
the preacher is stating a falsehood.

In Africa, one tribal group counted
a couple married when they held
hands and jumped over a broom-
stick. That stick was the divid-
ing line between unmarried and
married. Every culture has some
means by which that line is recog-
nized—and it has nothing to do
with sex. Even in the unique situa-
tion of Adam and Eve, the marriage
ceremony was conducted by God in
Genesis 2:23-24, concluding with
Adam declaring acceptance of the
marriage relationship.

Passages that show sexual activity
does not define marriage:

1. John 4:17-18—the Samari-
tan woman was living with a man,
undoubtedly having sexual relations
with him, yet Jesus said he was not
her husband (at least not legally in
God’s sight).

2. Matthew 1:23-25—Joseph
married Mary (“took Mary as his
wife”), but did not have sexual rela-
tions with her until after Jesus was
born.

3.1 Corinthians 7:1-5—Suppose
aman and woman go through their
marriage ceremony, and then mutu-
ally agree to forego sexual relations
for a period of time (perhaps due
to illness of either one). If a mar-
ried couple—with the approval
of God according to Paul—can
forego sexual relations for a brief
period of time, could they not do
so immediately after the marriage
ceremony? But if marriage does
not occur until sexual relations,
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the couple, though living together
and giving the impression to all that
they are married, would not actu-
ally be married. Suppose they had
an automobile accident on the way
to their honeymoon, and one was
seriously injured and hospitalized
for six months—would they still be
married? Of course.

In 1 Corinthians 6:16, Paul
teaches that sexual relations create
an intimate physical union that
God intended for marriage, which
is why joining oneself sexually to
a harlot is fornication and a sin
against one’s body. So the Chris-
tian who does so is destroying his
relationship to Christ, connecting
his body to a harlot and thus sever-
ing his connection to Christ. The
becoming “one” does not refer to
marriage, but to the physical sexual
connection between the two. In fact,
observe that what makes sexual rela-
tions between two people who are
scripturally married to each other
legal and right is because they are
married to each other. What makes
sexual relations between a man
and a harlot sinful and wrong is
because they are not scripturally
married to each other. Two people
scripturally married to each other
are authorized to “become one flesh”
sexually with each other; those not
scripturally married are not autho-
rized to do so.
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AP Staff Spotlight: Aaron Reynolds, Media & Production Specialist

For Aaron Reynolds, joining the team
at Apologetics Press is more than just
a new full-time job—it’s a full-circle
moment. Around the age of 11, Aaron
began asking his parents serious ques-
tions about the existence of God. He
wanted to learn why belief in God and
the Bible made sense. During those for-
mative years, Aaron was introduced to
AP Christian evidence materials. What
started as a child’s questions gradually
grew into an abiding love for God, His Word, and
Christian apologetics. Now, years later, Aaron has
officially joined the AP team as our new Media &
Production Specialist.

I first met Aaron when he was in high school.
I was then blessed to get to know him during his
collegiate years at Faulkner University, where he
was a stellar student. Aaron earned two Bachelor
of Arts degrees from Faulkner—one in Biblical
Text and another in English with a Creative Writ-
ing emphasis.

While in college, Aaron also served as the youth
intern for three years with the Wetumpka (AL)
church of Christ—my home congregation. Aaron
did an exemplary job, connecting not only with the
teens, but with the entire congregation, who quickly

grew to love him. He also served as a
model counselor at AP summer camp
while in college.

Now, a decade later, Aaron brings a
unique blend of biblical training, cre-
ativity, and professional media experi-
ence to his new role at AP. He spent
several years working in radio broad-
casting, audio and video production, as
well as film and television production.
For the past four years, Aaron has also
done freelance work with AP, filming and editing
dozens of videos, including the final five episodes
of Digger Doug’s Underground.

In his new full-time role, Aaron will help expand
AP’s media outreach by producing a wide range of
video and audio content for AP’s website, app, social
media accounts, and more. Our hope and prayer is
that God will use Aaron’s sincere Christian charac-
ter, experience, and many talents to get more sound
biblical teaching before more people than ever in
AP’s 47-year history. Please join me in welcoming
Aaron to the team! To God be the glory!

Eric Lyons
Executive Director




